Can We Trust Hadith Literature?
Understanding the Processes of
Transmission and Preservation

MUNTASIR ZAMAN YA@ EE N"‘

INSTITUTE FOR ISLAMIC RESEARCH



2 | Can We Trust Hadith Literature? Understanding the Processes of Transmission and Preservation

Author Biography

Muntasir Zaman graduated from the ‘Alimiyyah program of the Madrasah
‘Arabiyyah Islamiyyah in South Africa. He then completed the Ifta program and a
course specializing in the field of Hadith. He holds an MA in Islamic Studies from
the Markfield Institute of Higher Education in Leicester, England. Currently, he is
a full-time instructor at the Qalam Institute, teaching advanced Hadith studies. He
writes articles, book reviews, and translations of classical Islamic literature.

Disclaimer: The views, opinions, findings, and conclusions expressed in these
papers and articles are strictly those of the authors. Furthermore, Yageen does not
endorse any of the personal views of the authors on any platform. Our team is
diverse on all fronts, allowing for constant, enriching dialogue that helps us
produce high-quality research.

Copyright © 2018. Yageen Institute for Islamic Research



3 | Can We Trust Hadith Literature? Understanding the Processes of Transmission and Preservation

Abstract

How has Islamic civilization maintained the rich literary heritage of Hadith
developed by early Muslim scholars? What guarantee is there that the collections
of hadiths in our possession have reached us accurately and that they were
compiled by their purported authors? Far from being exhaustive, this paper
addresses these questions. It begins by examining the procedures scholars
instituted to ensure accurate transmission of Hadith books. It then describes the
practice of oral/aural transmission (sama ) and public reading sessions and their
influence in preserving the Hadith literature. Thereafter, it builds on three
arguments that Ibn al-Wazir al-Yamani (d. 840 AH) delineated in response to those
who doubt the authorship of the major Hadith collections. Before concluding, it
sheds light on the usage of wijadah in transmission and practice.

: , 1
Marks of ink on one’s mouth and clothes are emblems of honor.

- Ibrahim al-Nakha'T (d. 96 AH)

Procedures for Preservation

The attention and care scholars gave to the vast literature of Hadith to ensure that
the efforts of their predecessors were not in vain is truly awe-inspiring. They were
methodical in their treatment of the Hadith literature. They laid out guidelines on
issues like book authorization, auditions, and the handling of manuscripts and
registers. Qadi ‘Iyad’s (d. 544 AH) al-lIlma” ila Ma rifat Usil al-Riwayah wa
Taqyid al-Sama “ is among the most prominent titles on the subject.2 Despite being
an oft-cited authority on the subject, Qadi ‘Iyad was by no means the first to
address this topic. In fact, he drew extensively from earlier works like
al-Ramahurmuzi’s (d. 360 AH) al-Muhaddith al-Fasil and al-Khatib al-Baghdadi’s
al-Kifayah fi 1lm al-Riwayah and al-Jami ‘i Akhlaq al-Rawi wa Adab al-Sami

' “Iyad, al-Ilma , p. 173; al-Zarkashi, al-Nukat, vol. 3, p. 589.

2 See Saqar, “Introduction,” in al-Ilma ‘, p. 22. In chapters 24-26 of his Mugaddimah, Ibn al-Salah expands on the
subject, and those who wrote glosses on his book further built upon his observations. See Ibn al-Salah, Ma Fifat
Anwa “ ‘Ilm al-Hadith, pp. 128-236.
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At times, scribes devised creative techniques to prevent confusion when reading
their manuscripts. For instance, Shu‘bah ibn al-Hajjaj (d. 160 AH) narrated the
hadith of Abu al-Hawra’ to a student who wrote the hadith and further added the
word “hiir in” (wide-eyed damsel) as a note beneath the name Abu al-Hawra'. The
reason for this peculiar note was the presence of a narrator by the name of Abii
al-Jawza' in the same generation as Abu al-Hawra'. To avoid confusing the two
similarly named yet distinct narrators, the student diligently wrote hir as a note to
remind him of al-Hawra’, which is the singular form of bﬁr.3

Muslims rightfully pride themselves on the countless volumes Hadith scholars
produced in order to detail the lives of the narrators whose names fill the chains of
transmissions of hadiths. But they did not stop there. They also wrote biographical
dictionaries on the lives of the narrators who transmitted the collections that
contained these hadiths. A researcher can easily access the biographical details of
the narrators that Abii Dawiid (d. 275 AH), for instance, cites in his Sunan when
transmitting a hadith. They can also find the biographical details of those who
transmitted the Sunan from Abi Dawiid and of those who in turn transmitted it
from them, et cetera,4 in works written for this purpose like Abii Bakr Ibn Nuqtah’s
(d. 629 AH) al-Taqyid li Ma rifat Ruwat al-Sunan wa al-Masanid.” As such, the
major Hadith collections were transmitted by people whose lives are well
documented.’

3 See ‘lyad, al-lima ‘, p. 155. Al-Hasan al-Saghani (d. 650 AH), who wrote one of the most reliable manuscripts of
Sahih al-Bukhart, is noted for his unique style of writing. For instance, beneath the letter sin, he would write a letter
sin in a smaller font to avoid confusing it with the letter shin. On al-Saghant’s style of writing, see Khan,
“Introduction,” in al-Murtajal, p. 11; Abt Ghuddah, Annotations on Tashih al-Kutub, p. 28.

* Many narrators transmitted the Sunan from Aba Dawiid. The most prominent among them was Abd ‘Alf al-Lu’lu’1
(d. 333 AH), who heard the Sunan from its author numerous times, including the year of the author’s demise. From
al-Lu’lu’1, AbG ‘Umar al-Hashimi (d. 414 AH) narrates the Sunan, from whom al-Khatib al-Baghdadi (d. 463 AH),
Abi ‘Alf al-Tustart (d. 479 AH), and Abii Mansiir ibn Shakriiyah (d. 482 AH) narrate it. See al-Sakhawi, Badhl
al-Majhid, pp. 61-66.

5 Ibn Nugqtah writes that it is nearly impossible for anyone to encompass all the transmitters of Hadith books, so he
only mentioned the most prominent among them. Ibn Nuqtah, al-Taqyid, vol. 1, p. 130. Taqt al-Din al-FasT (d. 832
AH) wrote a supplementary work on Ibn Nugqtah’s book.

6 Other resources for the biographies of literature-transmitters include the athbat, faharis, and ma Gjim catalogs,
which ‘Abd al-Hayy al-Kattani (d. 1962) describes in the following words, “mashyakhah is a catalog wherein a
Hadith scholar gathers the names of his teachers and his narrations from them. People later began referring to it as
mu jam when they would gather the names of the teachers separately in alphabetical order; thus, the usage of

mu jams gained currency alongside mashyakhas. The Andalusians use the term barnamaj.” See al-Kattani, Fahras
al-Faharis, vol. 1, p. 67; cf. ‘Awwamah, Tadrib al-Rawrt, vol. 2, pp. 420-21, 564; cf. vol. 4, p. 267 [for the
vowelization of these terms, see ibid.].
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The tradition of oral/aural transmission (samda ‘) ensured the preservation of the
literature. Hadith scholars disseminated their works by teaching them to students,
who in turn taught them to their students, ensuring scholarly supervision of Hadith
books as they were being transmitted.” Prior to the canonization of the Hadith
corpus,8 transmitting a book for which one did not have oral/aural transmission was
an offense not taken lightly in Hadith circles.’ Muhammad ibn Tahir al-MaqdisT (d.
507 AH) impugned Abiu ‘Abd Allah al-Kamikhi because he transmitted the
Musnad of Imam al-Shafi‘1 from a non-sama ° copy.m Abi Bakr al-Qat17’s (d. 368
AH) copy of a book was destroyed in a flood, so he rewrote it from another copy.
Despite having heard the original from a teacher, he was criticized for transmitting
the second copy because it lacked oral transmission.  Al-Hakim al-Naysabiirt (d.
405 AH) announced that he was in possession of a copy of al-Nadr ibn Shumayl’s
Gharib al-Hadith but dutifully added that it lacked oral transmission.

Failure to understand this culture of transmission led Alphonse Mingana (d. 1937
CE) to erroneously criticize the authorship of Sahih al-Bukhari. Based on a
manuscript—perhaps the earliest extant —via the recension of Abil Zayd
al-Marwazi (d. 371 AH) from al-Firabr1 (d. 320 AH), the prime transmitter from
al-Bukhari, Mingana argues that since the chains of transmission include the name
of al—Bukh:ZurT,14 the Sahih could not have been authored by him, but rather by a

" Brown, The Canonization of al-Bukhari and Muslim, p. 62.

8 As will be demonstrated shortly, the shift in scholarly attitude towards the usage of non-sama ‘ copies was gradual
and did not take effect immediately after the period of canonization.

? This was carried out mainly through one of three modes: (1) hearing a narrator read/recite hadiths aloud; (2)
reading a text aloud to a teacher; or (3) being present while a text was read aloud. See Davidson, Carrying on the
Tradition, p. 80.

1 Ibn Nugtah, Tkmal al-Tkmal, vol. 3, p. 283; cf. al-Dhahabi, al-Mughni fi al-Du ‘afa’, vol. 2, p. 500.

"' Al-Baghdadi, Tarikh Baghdad, vol. 5, p. 116; Brown, Hadith, p. 43; idem, The Canonization al-Bukhari and
Muslim, p. 62.

12 Al-Hakim, Ma ¥ifat ‘Uliim al-Hadith, p. 88. On the importance Hadith scholars gave to oral/aural transmission,
see Abl Ghuddah, Safhah Mushrigah, pp. 99-102, 144-49; ‘Awwamah, Ma ‘alim Irshadiyyah, p. 188 ff.

13 Only 52 folios of this manuscript are available, comprising the chapters of Zakah, Sawm, and Hajj, in the Mingana
Collection at the Cadbury Research Library. Based on the style of its script and its authorization notes (sama at), the
manuscript can be dated either to the lifetime of al-Marwazi or the transmitter from him. See al-Salliim,
“Introduction,” in al-Mukhtasar al-Nasth, pp. 76-77; cf. Blecher, Said the Prophet of God, pp. 5-6.

' For instance, the chain of transmission for the first hadith in the chapter of Zakah is, “Akhbarana Abii Zayd
Muhammad ibn Ahmad qal haddathana Muhammad ibn Yiisuf qal akhbarand al-Bukhart qal haddathana Abi ‘Asim
al-Dahhak ibn Makhlad ‘an Zakariyya ibn Ishdq ‘an Yahya ibn ‘Abd Allah ibn Sayfi ‘an Abi Ma ‘bad ‘an Ibn ‘Abbas
anna al-Nabi sallallahu ‘alayhi wa sallam ba ‘atha Mu ‘adh...”
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later source like al-Firabri or al-Marwazi." Apart from the fact that this objection
indicates a lack of awareness regarding the methodology of transmitting Hadith
books, it is problematic on several grounds. To mention one, in addition to
al-Firabri, there are multiple recensions of Sahih al-Bukhari including that of
Ibrahim ibn Ma‘qil (d. 295 AH) and Hammad ibn Shakir (d. 311 AH); " likewise,
besides al-Marwazi, there are other routes from al-Firabri, such as Abi Ishaq
al-Mustamli (d. 376 AH) and Abi al-Haytham al-Kushmihani (d. 389 AH). Based
on the chains found in the aforementioned manuscript, if it is argued that al-Firabr1
or al-Marwazi authored the Sahih, how does one account for parallel chains

through the other recensions/routes from al-Bukhari that mention the same
1,1aa’z'ths‘?17

Public reading sessions of Hadith books also helped to ensure their textual
integrity. Apart from the cross-analysis of the auditioned books, details about the
participants in these reading sessions were methodically documented. Based on
information detailed in manuscript notes and reading certificates, a recent study
restructured a micro-history of the reading sessions of Ibn “Asakir’s (d. 571 AH)
mammoth T7Tarikh Madinat Dimashg in Damascus, determining thereby “the
background of individual participants in terms of cultural milieu, social position,
and status.”” Abd Bakr al-Bayhaqi’s multi-volume compendium, al-Sunan
al-Kubra, is another prime example.19 Abt ‘Amr Ibn al-Salah (d. 643 AH) dictated
the entire book to a congregation of scholars in 757 sessions. The following are

15 Mingana, An Important Ms. of Bukhari’s Sahih, in The Journal of the Royal Asiatic Society of Great Britain and
Ireland, no. 2 (1936), p. 289.

' Ibrahtm ibn Ma‘qil’s recension is preserved in Abli Sulayman al-Khattabi’s (d. 388 AH) 4 lam al-Hadith, one of
the earliest commentaries on Sahih al-Bukhari, as the author himself explains in the introduction. While
commentating, however, al-Khattabi generally does not cite the hadiths in their entirety. See Muhammad Al Sa‘iid,
“Introduction,” in 4 1am al-Hadith, vol. 1, p. 76. For a handful of narrations of the Sahrh via the recension of
Ibrahim ibn Ma‘qil and Hammad ibn Shakir found in secondary sources, see Jumu‘ah, Riwayat al-Jami ‘ al-Sahih
wa Nusakhuhii, pp. 145-56, 164-69. The claim that Ibrahim ibn Ma‘qil’s recension lacks 300 hadiths that are found
in al-Firabri’s recension is an exaggeration. Dr. Shifa’ al-Faqih estimates that the number is 46 hadiths. See Shifa’,
Riwayat al-Jami “ al-Sahth li al-Imam al-Bukhari, pp. 62-65; al-Sallim, “Introduction,” in ‘Adad Jami * Hadith
al-Jami  al-Sahih, pp. 16-17; Mutawalli, Ziyadat, p. 26.

17 Al-Salliim, Risalah fi Radd Shubah Minjana, pp. 9-10. The cited reference is an appraisal of Mingana’s criticisms
in An Important Manuscript of the Traditions of al-Bukhart; cf. Brown, The Canonization of al-Bukhart and Muslim,
pp. 384-386.

'8 Konrad Hirschler, The Written Word in the Medieval Period, p. 32 ff.

' From the 5th century AH, details of auditions were systematically documented. In addition to the names of the
attendees, the date and venue of the audition and the state and sitting arrangements of the audience were noted. See
Davidson, Carrying on the Tradition, p. 87.
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some of the points that were noted after he dictated the 8th volume: the number of
sessions held; personal details of the attendees (e.g., names, lineages, and
honorifics); the state of the attendees (e.g., who spoke during the dictation); the
date of completion; the venue; and the name of the registrar.20

Considering the minutiae noted about the attendees, one gets a sense of how
scrupulous Hadith scholars were in their analyses of the books they were dictating.
The fact that Tarikh Madinat Dimashg and al-Sunan al-Kubra are not from the six
canonical books is significant as it demonstrates the care given to more important,
and less voluminous, collections. The unparalleled audition of Sahih al-Bukhari in
Damascus around the year 666 AH headed by the celebrated Hadith scholar,
Sharaf al-Din al-Yiinini (d. 701 AH), and the renowned linguist, Ibn Malik (d. 672
AH), in a gathering of scholars who utilized critically acclaimed manuscripts and
recensions of the Sahih for cross-referencing is a case in point.21 ‘Abd Allah ibn
Salim al-Basr1 (d. 1134 AH) is on record for his meticulous treatment of the six
canonical books and Musnad Ahmad, spending twenty years in refining and
cross-referencing his personal copy of Sahih al-Bukhari with other manuscripts.22

Ibn al-Wazir’s Rejoinder

Ibn al-Wazir al-Yamani (d. 840 AH) responds to a skeptic by discussing at length
why it is unreasonable to doubt the authorship of the major books of Hadith. It is
beyond the scope of this paper to present his entire thesis, but we will build on
three of his main arguments here.

First, doubting the ascription of the major Hadith compilations to their respective
authors if carried to its logical conclusion will lead to doubting the ascription of

20 A total of ninety sessions were held for the 8th volume (i.e., sessions no. 527-617), it was completed on 15/16,
Jumada al-Ula, 634 AH, the venue was Dar al-Hadith al-Ashrafiyyah in Damascus, and the registrar was ‘Abd
al-Rahman ibn ‘Alt al-Dimashqi. See the addendum to the 8th volume of al-Sunan al-Kubra [Hyderabad Deccan
edition], pp. 346-50; cf. Abt Ghuddah, Safhah Mushrigah, p. 103.

2! See al-Qastallani, Irshad al-Sart, vol. 1, p. 40; cf. Zuhayr Nasir, “Introduction,” in al-Jami ‘ al-Musnad al-Sahih,
pp- 36-39. Ibn Malik’s Shawahid al-Tawdrh wa al-Tashih li Mushkilat al-Jami ‘ al-Sahth, a grammatical exegesis of
difficult passages in Sahith al-Bukhari, was an outcome of this reading session. For a study of al-YaninT’s
manuscript of the Sahih, see Jumu‘ah, Riwayat, p. 663 ff.

22 See al-Kattani, Fahras al-Faharis, vol. 1, p. 198; ‘Awwamabh, “Introduction,” in Sunan Abi Dawid, pp. 99-103.
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transmitted books in all other fields.” It becomes nearly impossible for people to
function effectively if they maintain such a profound level of skepticism of written
sources. Al-1zz ibn “Abd al-Salam (d. 660 AH) makes a similar argument and then
states, “Whoever assumes that all these people erred in that [i.e., in transmitting
these books] has in fact himself erred. Were it not for the permissibility of relying
on these books, countless benefits in medicine, grammar, and language would be
obstructed.”" It is disingenuous to accept the authorship of books on history and
language, for example, and not the Hadith literature when Islamic civilization has
given unprecedented care to maintain the latter.”

Second, the fact that these books were compiled by their respective authors is
definitively known (ma lium bi al-dariirah) to the point that there is no reason to
doubt their ascription.26 Two centuries earlier, Ibn al-Salah (d. 643 AH) had
already noted that the major Hadith books had circulated too widely to have been
tampered with or to have had text interpolated in them,27 let alone have their
authorship doubted.”® A brief description of the Muwatta”s immediate
transmission may help to understand this better. Muhammad al-Zurqgani (d. 1122
AH) writes that the following number of narrators, distributed geographically, had
transmitted the Muwatta’ directly from Imam Malik: seventeen from Madinah, two

2 Ibn al-Wazir, al- Awasim wa al-Qawasim, vol. 1, pp. 302-4. Also see Motzki, The Question of the Authenticity of
Muslim Traditions Reconsidered: A Review Article, in Method and Theory in the Study of Islamic Origins, pp.
242-44.

* See al-Burzuli, Jami * Masa il al-Ahkam, vol. 1, p. 79.

5 Al-Zarkashi explains that scholars were more meticulous in their treatment of Hadith manuscripts than any other
genre, including books of Islamic law. See al-Suytti, Tadrib al-Rawrt, vol. 1, p. 572.

% Tbn al-Wazir, al- Awasim wa al-Qawasim, vol. 1, p. 306.

27 Ibn al-Wazir explains that a sign that the major Hadith books have not had texts interpolated is the absence of
politically or theologically motivated forgeries in an authentic compilation like Sahrh al-Bukhari that would have
granted them the status of authenticity. See Ibn al-Wazir, al- ‘Awasim wa al-Qawasim, p. 306. In a similar vein, the
fact the Hadith compilers cited defective chains is an indication that they did not fabricate the reports they
transmitted. In the case of the Muwatta’, for instance, Harald Motzki explains, if Malik was fabricating Prophetic
hadiths to support his positions, why would he then quote the opinions of al-ZuhrT and not project them also as
Prophetic reports? Furthermore, if Malik—as well as the other compilers—forged the hadiths in the Muwatta’, why
would he cite broken chains of transmission for certain hadiths and not embellish them as continuous chains? This
demonstrates that they were reliably transmitting what they heard from their informants. See Motzki, The
Jurisprudence of Ibn Shihab az-Zuhri: A Source-critical Study, pp. 21-22. For an answer to a potential objection to
this line of reasoning, see al-A ‘zami, Studies in Early Hadith Literature, pp. 219-22.

28 Tbn al-Salah, Ma rifah Anwa “ llm al-Hadith, p. 17. Ibn al-Salah’s concerns regarding the grading of hadiths that
were not graded by earlier scholars due to the unsatisfactory state of the transmitters are to be understood in
reference to rare Hadith collections (ajza ) that were not adequately transmitted, not the major books of Hadith. For
more on this, see ‘Awwamah, Annotations on Tadrib al-Rawi, vol. 2, p. 539 ff.
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from Makkah, ten from Egypt, twenty-seven from Iraq, thirteen from Andalusia,
two from Kairouan, two from Tunis, and seven from the Levant.”” More than their
numbers, the staggering geographical diversity of the narrators demonstrates the
point being made here. Taking Sahih al-Bukhari as a case study, the appended
diagrams illustrate how widely it has been transmitted.”

Finally, the fact that countless manuscripts of these Hadith collections in various
parts of the Muslim world concur on the presence of their baa’z'thsf1 and that
multiple (:ommentaries,32 secondary sources, and supplementary works throughout
history all converge on referencing these hadiths to their respective compilations
establishes confidence in the credibility of their authorship.33 Moreover, there are
numerous cases of inter-textual and contemporaneous citations of early
compilations. In al-Tarikh al-Kabir, al-Bukhart refers to his Sabz’b;34 in his Sunan,
al-Tirmidht also refers to the Sabz’b.35 According to Ockham’s Razor, when
provided with two competing explanations, a person should opt for the simpler
one. Given the preponderance of the evidence, it is more reasonable, and a simpler

¥ Al-Zurqani, Sharh al-Muwatta’, pp. 5-6; Hamdan, al-Muwafta ‘at, pp. 77-84. For a more exhaustive list of
transmitters, see al-A ‘zami, “Introduction,” in al-Muwatta’, pp. 188-250.

3% Al-Dhahabi does not accept the authenticity of al-FirabrT’s statement, “90,000 people heard the Sahih of
Muhammad ibn Isma‘il, and no one besides me remains who transmits it from him.” See al-Dhahabf, Siyar, vol. 15,
p- 12. Shaykh ‘Awwamah explains that his critique is unwarranted. See ‘Awwamah, Annotation on Tadrib al-Rawr,
vol. 2, pp. 365-66. Salih Fathi writes that the words al-Dhahabt used here are “wa lam yasihh (it is inaccurate),”
which is not a criticism of the chain of transmission for the statement; rather, he disagrees that Firabr1 was the last to
transmit the Sahih. See Salih Fathi, Nuskhat Sahih al-BukharT al-Asliyyah wa Ashhar Riwayatihi, Majallat
al-Turdth al-Nabawri, vol. 1, no. 3 (2018), p. 77.

31 The Mu’assasat Al al-Bayt catalog of Hadith manuscripts lists 2327 manuscripts of the Safiih that were written in
various periods of history and are located in libraries throughout the world. See al-Fahras al-Shamil li al-Turath

al- ‘Arabrt al-Islami al-Makhtit, pp. 484-565.

32 Muhammad ‘Tsam al-Husayni provides the biographies of nearly 400 scholars who wrote commentaries, glosses,
or related works on the Sahih. See al-Husayni, Ithaf al-Qari bi Ma ‘rifat Juhiid wa A ‘mal al- ‘Ulama’ ‘ala Sahrth
al-Bukhart, p. 6.

33 See Ibn al-Wazir, al- ‘Awasim wa al-Qawasim, vol. 1, pp. 306-7. The author’s summary of these arguments can be
found in al-Rawd al-Basim, p. 19 ft.

3* Under the entry of ‘Abd Allah ibn Abi Bakr, he alludes to the incident of the migration when ‘Abd Allah would
visit the Prophet and Abt Bakr in the cave of Thawr. He then writes that he explained this in “al-Musnad.” Bearing
in mind that Sahih al-Bukhari bears al-Musnad in its title and that the incident in reference is cited in the Sahih (no.
3905/5807), here al-Bukharf is referring to his Sahrh. There is a possibility that he is referring to his other book
entitled al-Musnad al-Kabir. See al-Bukhari, al-Tarikh al-Kabir, vol. 5, p. 2, no. 3. He also makes references to his
other works. See al-Bukhari, al-Tarikh al-Kabir, vol. 7, p. 87, no. 387/vol. 2, p. 60, no. 1683; ‘Abd al-Rahman
al-Shayi‘, al-Ahadith allatt Qal fiha al-Imam al-Bukhart la Yutaba * ‘alayhi fi al-Tarikh al-Kabir, pp. 21-22.

35 Al-Tirmidhi mentions in reference to a particular chain of transmission that “He [al-BukharT] included it in his
Kitab al-Jami > which is the earliest contemporaneous mention of al-Bukhari’s Sahih. See al-Tirmidhi, al-Sunan,
vol. 1, p. 70, no. 17; Brown, The Canonization of al-Bukhari and Muslim, p. 96.



10 | Can We Trust Hadith Literature? Understanding the Processes of Transmission and Preservation

proposition, to accept the ascription of the major Hadith collections to their
purported authors than to believe in a widespread collusion of false attribution.

The Usage of Non-Sama “ Copies

It may be useful to shed light on the concept of wijadah, that is, to find and then
transmit hadiths from a collection for which one does not have authorization.”
When studying the debate on the usage of wijadah as a mode of transmission,” one
needs to bear in mind the bifurcation of the history of Hadith studies into the era
before the crystallization of hadiths in books and the era after it. ¥ By the early 5th
century, it was untenable for a person to exclusively transmit a narration not
recorded in any earlier Hadith work.” Abl Bakr al-Bayhaqt (d. 458 AH) writes
that during his time if someone were to present a hadith that was not already
recorded, it would be rejected.40 After this point, the primary function of chains of
transmission and authorizations was to uphold the revered tradition of isndd, which
“is a unique source of ennoblement,” and attain blessings by remaining connected
to the Prophet is:t, because the main corpus of hadiths was already stabilized.”
This explains why over time scholars became relatively lenient regarding the
stringent conditions that early scholars placed on the oral/aural transmission of
Hadith collections. Although it is difficult to pinpoint the exact date when this shift

36 See al-Suyitl, Tadrib al-Rawr, vol. 4, p. 338.

37 On the scholarly debate surrounding the usage of wijadah, see al-Baghdadi, al-Kifayah, pp. 352-54; al-Suyiti,
Tadrib al-Rawrt, vol. 4, p. 344.

3% Shaykh Hamzah al-MalibarT distinguishes between what he terms “the phase of transmission” and “the
post-transmission phase.” The phase of transmission began in the era of the Companions and ended roughly at the
end of the 5th century (with al-Bayhaqt [d. 458 AH]), after which the post-transmission phase commenced. He states
the early scholars (mutaqaddimiin) are the Hadith experts of the first phase, particularly the skilled among them, and
the latter-day scholars (muta ‘akhkhirin) are those from the second phase. The most salient feature of the first phase
is that hadiths were transmitted therein via direct chains of transmission whereas in the subsequent phase reliance
was predominantly on earlier written works. See al-Malibari, Nazarat Jadidah fi ‘Uliim al-Hadith, pp. 13-16; idem,
al-Muwazanah bayn al-Mutaqaddimin wa al-Muta "akhkhirin, pp. 57-62.

¥ 1t is difficult to pinpoint an exact date for this phenomenon; consequently, opinions vary in this regard. Abii ‘Amr
Ibn al-Murabit (d. 752 AH) states, “[Prophetic] Reports have already been compiled, and narrator-criticism no
longer serves its purpose. In fact, it ceased at the close of the 4th century.” See al-Sakhawi, Fath al-Mughith, vol. 4,
p- 445. Shaykh Hatim al-*Awni opines that all hadiths were recorded arguably by the close of the 3rd century, and
unquestionably by the 4th century. See al-‘Awni, al-Manhaj al-Mugtarah, pp. 52, 61.

40 Al-Bayhaqi, Managib al-Shafi 7, vol. 2, p. 321; Ibn al-Salah, Ma ¥ifat Anwa “ ‘llm al-Hadith, p. 121. For similar
remarks, see Ibn al-Jawzi, al-Mawdii ‘at, vol. 1, p. 99; al-Zayla‘1l, Nasb al-Rayah, vol. 1, p. 335 [summary of Ibn
‘Abd al-HadT’s treatise]; al-Razi, al-Mahsil, vol. 4, p. 299.

4 Al-Bayhaqi, Managib al-Shafi 7, vol. 2, p. 321; Ibn al-Salah, Ma rifat Anwa “ llm al-Hadith, p. 17; Davidson,
Carrying on the Tradition, pp. 28-33.
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took place, an incident involving Abt Tahir al-Silafi (d. 576 AH) and "Abd
al-Ghant al-Maqdisi (d. 600 AH) hints at this transition. 42

Following the transition to transcription and hadith composition, scholars turned
their focus to verifying the authenticity of collections and authorial ascriptions.43
The process of evaluating manuscripts involves much more than just relying on
their chains of transmission or dating their parchment; rather, Miklos Muranyi
explains, it is judged by “holistic study of structure, technique, and scribal notes in
addition to comparative analysis of cross-references and collated texts.”"" In the 8th
century, Ibn Kathir (d. 774 AH) raised the question of a person who transmits a
Hadith collection like Sahih al-Bukhari from his teacher and then finds a copy of
that collection, which was not cross-referenced with the teacher’s copy nor does he
find an attestation of his audition on it, but he believes it to be an authentic
copy—can he transmit from it? Although the majority of early Hadith scholars
prohibited such a practice, Ayytb al-Sakhtiyani (d. 131 AH) and Muhammad
al-Bursani (d. 203 AH) held that there was dispensation for him to transmit from it.
* Ibn Kathir adds that he inclines towards this position.46 He was not alone in his
inclination. Al-Dhahabit (d. 748 AH) and Ibn Rajab al-Hanbali (d. 795 AH) state
that later scholars maintained much dispensation in this regard.47 Accordingly,
grafting early disapproval of transmitting non-source copies onto the later
(post-canonization) period is anachronistic and decidedly misleading.

Apart from transmission, Ibn al-Salah explains that it is permissible to practice
what one reliably finds in Hadith books through wz']'ddah.48 Based on scholarly
acceptance of a letter the Prophet st had sent with ‘Amr ibn Hazm to the people
of Yemen on almsgiving and indemnities, one can make a case for consensus on
this issue.” ‘Umar ibn Khattab abandoned his own view on indemnities based on

2 Ibn Nugqtah, al-Taqyid, vol. 1, p. 328; Davidson, Carrying on the Tradition, pp. 92-94.

* Al-Suytti, Tadrib al-Rawt, vol. 2, pp. 561-63/vol. 4, p. 338.

4 Abd-Allah, Malik and Medina, p. 56.

4 Al-Baghdadi, al-Kifayah, p. 257.

4 Ibn Kathir, al-Ba ‘ith al-Hathith, p. 140.

47 Al-Dhahabi, Mizan al-I tidal, vol. 3, p. 467; idem, Siyar, vol. 16, p. 389; Ibn Rajab, Dhayl Tabaqat al-Hanabilah,
vol. 3, p. 320; Davidson, Carrying on the Tradition, p. 95.

8 Ibn al-Salah, Ma rifat Anwa “ llm al-Hadith, p. 180.

4 Ibn al-Wazir, al- Awasim wa al-Qawasim, vol. 1, pp. 332-35; al-‘Awni, al-Mursal al-Khaft, pp. 880-81. Shaykh
Hatim further explains there is no reason to distinguish between transmission and practice. See op. cit., p. 882.
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‘Amr ibn Hazm’s letter that was found in the possession of his farnily.50 This was
also the case with other Companions and Successors.” As Ibn ‘Abd al-Barr (d. 463
AH) explains, scholars from all regions have unanimously relied upon the letter of

¢ . 52
Amr ibn Hazm.

The relevance of this discussion cannot be overstated because, as Dr. Subhi
al-Salih points out, after the advent of the printing press, usage of Hadith books
normatively occurs via wz']'ddah.53 Early scholars were cautious about the usage of
non-samd * copies out of fear of interpolation;54 printing has largely assuaged this
concern.” On this note, Shaykh Hatim al-'Awn1 aptly observes, “It is ironic that
critics would object to the validity of Hadith books that are found through wijadah
when the very books they cite concerning wijadah are themselves found through
wz']'adah.”56 That being said, the practice of oral/aural transmission of Hadith
books, particularly the six canonical works, has continued unabated in various
institutions and seminars throughout the world until the present day.

o0

Far from ignoring the literary heritage of their predecessors, Hadith scholars
expended considerable energy in maintaining its integrity. From the tradition of
oral/aural transmission, to careful handling of manuscripts, to meticulous dictation
sessions, the Islamic civilization’s unparalleled precision vis-a-vis the Hadith
literature develops confidence in its authorship within the hearts of its readers.
Unwarranted skepticism of such a robust system can lead a person to doubt all
transmitted knowledge. More leaps of faith are taken in doubting the ascription of
Hadith books that were transmitted from their authors by a multitude of narrators

50 Al-San‘ani, al-Musannaf, no. 17698.

U Al-Fasawi, al-Ma ‘rifah wa al-Tarikh, vol. 2, p. 217.

52 Tbn ‘Abd al-Barr writes, “The consensus of scholars from all regions upon the dictates of ‘Amr ibn Hazm’s hadith
is a clear proof of its authenticity.” See Ibn ‘Abd al-Barr, al-Istidhkar, vol. 8, p. 37.

53 Subhi, Uliim al-Hadith wa Mustalahuh, pp. 102; cf. Kamali, 4 Text Book of Hadith Studies, p. 21.

5% Al-Dhahabi writes, “The criticism of some scholars that these [the hadiths of ‘Amr ibn Shu‘ayb—his father—his
grandfather] are in the form of sahifah, whose transmission is via non-oral wijadah, is from the perspective that
interpolations can creep into sahifahs, particularly in that era because there were no vowel marks or diacritics as
opposed to studying directly from teachers.” See al-Dhahabi, Siyar, vol. 5, p. 174.

55 Subhi, Uliim al-Hadith wa Mustalahuh, p. 103. On the process of verifying and preparing a manuscript for print,
see ‘Abd al-Salam Hartin’s Tahgiq al-Nusiis wa Nashruhd.

36 Personal communication, March 11, 2018.
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hailing from diverse regional backgrounds and were cited by a dizzying array of
sources over a millennium than in accepting them.

Appendix: Transmission of Sahih al-Bukhari

A central goal of this paper is to establish that the major books of Hadith have been
transmitted so widely that it is unreasonable to doubt their authorship. Here we will
take Sahih al-Bukhart as a case study to better understand this phenomenon. In his
doctoral thesis,57 Dr. Jumu‘ah ‘Abd al-Halim studies in detail the various routes
and recensions of Sahih al-Bukhari. Adapted from his study, the following
diagrams demonstrate how widely the Sahih has been transmitted. To be sure,
these diagrams are only the tip of the iceberg in terms of the actual transmission of
the Sahih.

I have chosen to outline only the chains of the Mamluk era Hadith master, Ibn
Hajar al-"Asqgalant (d. 852 AH).58 While mapping out his genealogy of the Sahih,
he leaves out some recensions and routes. For instance, he transmits the Sahih via
multiple routes that culminate at four students of al-Bukhari, viz. Muhammad ibn
Yisuf al-Firabrt (d. 320 AH), Ibrahtm ibn Ma‘qil (d. 295 AH), Hammad ibn Shakir
(d. 311 AH), and Abtu Talhah Mansiir al-Bazdaw1 (d. 329 AH), but he does not
include the transmission of Tahir ibn Muhammad al-Nasafi.” Furthermore, he
identifies nine routes from al-Firabri, excluding thereby the transmissions of
Muhammad ibn Khalid al-Firabri, Ahmad al-Firabr1 (d. 371 AH), Abti Hamid

57 Published as “Riwayat al-Jami ‘ al-Sahth wa Nusakhuhu: Dirdasah Nazariyyah Tatbigiyyah.”

58 Ibn Hajar, Fath al-Bari, vol. 1, pp. 5-7; idem, Taghliq al-Ta Iiq, vol. 5, pp. 444-46; idem, al-Mu jam al-Mufahras,
pp- 25-27.

% Muhammad ibn Tahir al-Maqdisi (d. 507 AH) mentions the name of Tahir al-Nasaff among the direct transmitters
of the Sahih. See Ibn Nuqtah, al-Taqyid, p. 31. Ibn Hajar explains that the recension of Abii ‘Abd Allah al-Mahamili
(d. 320 AH) from al-Bukhari is an error. See Ibn Hajar, Fath al-Bart, vol. 1, p. 5; idem, Lisan al-Mizan, vol. 5, p.
667. Ahmad Faris al-Sallim mentions the names of two more transmitters, Hashid ibn Isma ‘1l and Abu al-Hasan
‘Alf al-Jurjani. See al-Salltim, “Introduction,” in al-Mukhtasar al-Nasth, pp. 42-45. He bases the inclusion of Hashid
on a statement of Ibn Hajar (Fath al-Bari, vol. 10, p. 234), but in a subsequent article, he retracted this claim. See
al-Saltim, Risalah fi Radd Shubah Minjand, p. 5. The inclusion of Abl al-Hasan al-Jurjani also seems to be an error.
Al-Salliim cites Ibn Nuqtah’s al-Taqyid as a reference, but the passage in question states that al-Jurjani was a
transmitter from al-Firabri, not a direct transmitter from al-Bukhari. Ibn Nuqtah writes, “In his book, Muhammad
ibn Tahir states, ‘A group of people narrated Sahih al-Bukhari from al-Firabr1. Among them were Abi Muhammad
al-HamawT, Abt Ishaq al-Mustamli, Abti Sa‘id Ahmad ibn Muhammad ibn Rumayh, Abii al-Hasan ‘Al ibn Ahmad
ibn ‘Abd al-‘Aziz al-Jurjani, and Abii al-Haytham Muhammad ibn al-Makki al-Kushmihani.”” See Ibn Nugqtah,
al-Taqyid, p. 11. Given that al-Jurjani passed away in the year 366 AH, it is far-fetched that he transmitted directly
from al-Bukhari. See al-Dhahabi, Siyar, vol. 16, p. 247.
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al-Nu‘aymi (d. 386 AH), Abi Bakr al-Ishtikhani (d. 388 AH), et al.”’ From the
wide array of routes that Ibn Hajar maps out, I selected only two routes for the
purpose of brevity. Hence, from a pool of twelve transmitters in the third stratum
of transmission, I settled on the transmissions of Abii Dharr al-Harawt (d. 434 AH)
and Karimah al-Marwaziyyah (d. 463 AH).

Figure 1 details the routes from the third stratum via al-Firabr1 from al-Bukhari.
Figures 2 and 3 continue further by tracing the transmissions of Abii Dharr and
Karimah al-Marwaziyyah until Ibn Hajar. Figure 4 traces the transmission of three
non-Firabri recensions from al-Bukhari. The biographical information of the
transmitters cited in the diagrams is easily accessible. To avoid enlarging the
diagrams, their entire names were not included.

Bukhari

Firabri

Ibn .
m M m Shabbuyah . SR
m

Kushshani

Juhani Mustaghfiri

Hamdani

naag

Abu
Dharr

Ficure 1

8 Jumu‘ah, Riwayat, pp. 203-205.
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